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All praises be to Allah the one who is transcendent and beyond the 
limitations of body, direction, location, and all the other things 
which the ignorant and stupid Mujasamiya Wahabiya falsely 
attributed him with. 

Peace, Salutations and blessings be upon Sayyiduna Muhammad, the 
master of his Messengers. 

As we know the Fitna of deviants was widespread everywhere since 
they believed in Allah having a body and location. They also 
believed that he {38 is established on Arsh. These foolish ones went 
astray by applying the Mutashabih verses on the the apparent 
meaning. Their feet slipped as they tried to prove a location and body 
for Allah i by the Ayah of Istiwa. However, we believe that Allah 
is free from all of these things which are considered creations. We 
ask him to give us power to finish this book in the rejection of the 


Mujasamiya sect by the waseela of the most Honorable Prophet 


ete 


vil 
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Chapter 1 Introduction 


Two types of Ayah in the Quran 


There are two types of Ayahs in the Quran, Muhkam (.%.) and 
Mutashabih (alex). The Muhkam (.&.) Ayahs are the ones in 


which the meaning is clear. Whatever is mentioned in these 
Ayahs is the intended meaning. For example, the Ayahs which 
talk about the exaltedness of Allah and him being incomparable 


(J#e_) are considered to be Muhkam (.%). Such as the Quranic 
Ayah (55/3): ‘oly! $8’, ie. “He 3% created the Human’, is 
Muhkam (.%.), since the apparent context is the intended 
meaning. However, there are some Mutashabih (4)laxe) Ayahs 


too. These are the ones which are not understood clearly, they 
are the ones in which the apparent context is not the meaning of 


Allah i. One example of this is, “(sis! Goal Ue Gey”, meaning 
“The most merciful did Istiwa upon the Arsh (Holy Throne)” . 
We will discuss in detail how this Ayah is Mutashabih (alex). 
But before that we need to understand that the Muhkam (.%.) 


Ayahs are the roots of Quran. Therefore, they will be considered 
the basis for our entire belief system. Now if we come across a 


Mutashabih (alex) Ayah, we need to correspond it to the 
Muhkam (.G.) Ayah. We cannot take the apparent meaning of 
the Mutashabih (a\sx.) Ayah and propagate that belief. The only 
people that do this are the ones who have malice in their hearts 
and their purpose is to cause chaos and Fitna (4x3) in the 


Ummah. The worst thing a person can do is spread Fitna in the 
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community, as Allah ie says in the Holy Quran (2/191): 


“SEN Ge ABN axial”, Le. “And Fitna is more severe than Murder.” 
Nevertheless, Allah says in Surah Aal e Imran, Ayah 7: 


He 1s the one that revealed the 52 VUtze%-, 

book upon you; in it are Muhkam “se ole alge fe asig 
verses which are the basis of the pki al os Ce ec S 
book, and the others are Bee ; ae 
Mutashabih. Thus, as for those, 3 G2! mee) SG, lbk. or 
in whose hearts 1s immorality, 2 72 . 7 5 a<f , a8 
they follow whatever is undefined slb5 © sPepha? Ge) Oy ot? 


ish 
GT 


from i, seeking trouble and sla3ts azkall sl Ae 

seeking its interpretation. And no = 27 2 
i s : xia a7 ar iia a % 

one knows its interpretation ay\Y\ Ly (5 2ha5 es ak 3 


except Allah. And those who_are — ss 
experts_in_knowledge say “we Os) 98 oad 


believe in it’. It ts entirely from (2) pe. ,o r 

our lord. And no one heeds except Gs Bs oe oo oe “3 (al 

the people of understanding. LIST, Ab) 45 5S 
7 pos 


The point of interest is underlined i.e. “except Allah. And those who 
are experts in_knowledge’. If we assume there is a break between 
the sentences and end the sentence at the word “Allah” and 
consider a new sentence from “And those who are experts’, then it 
would be clear that only Allah knows the meaning of it, ‘dnd 
those who are experts in knowledge say ‘we belteve in it”. However, if 
we do not assume a break between the sentences and consider it 


to be a conjunction, which is known as Ma’tuf (,bs«) in Arabic 


Chapter 1 Introduction 


Grammar, now the sentence would look like this: “except Allah 
and those who are experts in knowledge’. This way, it would mean 


that Allah and the experts both know the interpretation of these 
Ayahs. 


However, Imam Hakim in his Mustadrak mentions a narration 
from Hazrat Ibn Abbas that he was reading it as: 


“oho! 3 wade! Sl Ueis » aul YI’. We can see that there is a word “J,3,” 
between Allah and oul, We know that there cannot be 
anything between the conjunctions (Ss and aye Ssbae). 


Therefore, it is proven that in the Ayah, “osylyls” is a new 


sentence and is not a conjunction with the word “Allah”. This 
means that it is only Allah who knows the interpretation of these 


Ayahs. Though, this Hadith is not |, (mass-transmitted), but 
it is from sku! Ge (sound chain) and can be used as a proof at 


least to solve this issue. 


This Ayah actually dispraises those who go after finding the 
meaning of the Mutashabih (4lsx.) Ayahs, and praises the people 


who handover the knowledge of it to Allah. This praise is the 
same as the one in the beginning of Surah Baqarah about the 


people who believe in unseen— .¢. The basic point is that Allah 
3% likes those people who believe without seeing or knowing. 


Since this is the utmost level of submission, that one believes in 
something that came to the people from their lord without 


seeing or knowing what it is, those who believe in W< (without 
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seeing), and who believe in the Mutashabih (alex) Ayahs, are 
praised by Allah in the Quran. 


Furthermore, Imam Jalal ud Deen Al-Suyuti mentions a Hadith 


that the Apostle of Allah #2 mentioned: 


“Indeed the Quran did not descend, , : e e : 
for some of it to falsify the other. daa ISI JH od yl il ol 


So whatever you understand from Les dy llrclbdre ord cls Lan 
it, act upon it, and whatever ts 


ww 
unclear, then just believe in it.” ' "dol gre ls ules 


This Hadith clearly tells us that we are ordered to act upon the 
Muhkam (.<) Ayahs since the intended meaning of it is known, 


and we are told to just believe in the Mutashabih (alex) Ayahs, 


since we do not know what Allah meant by them. Therefore, it is 
not a good idea to try to find the meaning and act according to 
our understanding. 


One important point we have to remember is that Allah has 
divided the Ayahs into Muhkam (2%) and Mutashabih (ale). 
He informed us about the Muhkam (.%) that they are the 
"G6 ZI", the basis of the book, and that is because the Mutashabih 


(4;lexe) Ayahs have recourse to them.? 


' Al-Itqan, Dar ul Kutub Arabia, p. 477-480 
2 Thid. 
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This means that whenever someone sees an Ayah which has an 
incomprehensive meaning, then instead of applying the apparent 
meaning and considering that to be the intended meaning of 
Allah, he should cross-check it with the Muhkam (.%.). If it 
corresponds, then that is the intended meaning, if it goes against 


the Muhkam (.&), then that means that the apparent meaning 


is not intended, and the Ayah is Mutashabih (lex). If that is the 
case, then we should just handover the knowledge of it to Allah, 
submit to him, and just believe in it. atl sls o) Gyeit ores, and we 


will mention the examples and details of this towards the end of 
this work Allah willing. 


Imam Al-Suyuti mentions a narration from Bukhari in Al Dur Al 
Manthoor: 


‘When you see the people who are 
going after what is unclear from 
it (the Quran), then avoid them, : 
those are the ones that Allah has "ds Ved! aw Ga lela 
mentioned (here in the Ayah).” 


. 7 ell 
dre dol le wy gants Gel eg! 13 


Imam Qurtubi mentions a narration from Sayyiduna Jabir bin 
Abdullah, under the commentary of this Ayah, he states: 


The Muhkamat from the Ayahs SG ol il rl preleae 
of Quran are those whose 7 . 
interpretation is known and whose yumi, sine neds 40,0 
meaning and explanation 1s 


understood. The Mutashabih are *© J! v=) wo ale dglicells 


those about which no one has any 
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way to know what because of aad me abl tet Le y 


what Allah possesses exclusively 
with his knowledge, not his 
creation” 


Noel ie 


He mentions the example of these as the okss,! , .J! (disjoint 


letters) in the beginning of some Surahs. Nobody knows the 


meaning of those except Allah. 


Imam Ahmed Al-Saawi says in his Hashiya Jalalayn under the 


same Ayah (3/7): 


“Indeed a Christian delegation said 
to Nabi &6, ‘Do you not say that Isa 
is the spirit of Allah and his word?” 
Nabi &6& replied “Yes (we do).” 
They said “Great” 1.e. this suffices us 
in terms of Sayiduna Isa being the 
son of Allah. Then this Ayah was 
revealed...And his saying “Spirit of 
Allah and his word” are from the 
Mutashabth, whose meaning ts not 
recognized and whose interpretation 
7s not understood. Rather, the 
meaning of it is that he 1s a spirit 
Srom Allah, 1.e. from his Nur. And 
as for ‘his word’, the meaning of tt ts 
that Allah said to him ‘Be, so he 
became (came into existence)’. Thus, 
he is a servant from the totality of 
servants; Allah distinguished him by 
giving him Messengerhood.” 


al be WN ol ad Ss ol 
eae o! S983 Sisll plus ideals 
1 JGs 05 SES cab, ale 9, 
wt! 9b es Lye gpl Lae 
abl C9) bydy ANT edd ctl 
Y GH Alert! Ge an, 
RICnG oorgig Vy sline sd ae 
cl abl oy Tay Ail es Gane dy 
oo 4) SU oil Gay dais 3555 
abel) de oF Ue 363 OS 

"Blew Wy Sqait LL Abily xe 
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Along with all this, we see a narration that tells us about a 
person who was called Sabeegh. He came to Madina _tul 
Munawwara and asked people around for the meaning of these 
Ayahs. Upon getting to know this, Sayyiduna Farooq e Azam 
punished him severely and wrote a letter to Sayyiduna Abu 
Moosa Al Ashari that nobody from the Muslims should be in his 
company. ° 


Why was it revealed if it is incomprehensive? 


The Scholars say that just like the body is tested and tried by 
imposing the els. on it. The human intellect is tried by these 
Ayahs. Also, it is known that when a philosopher writes a book 
he puts some code words in it, so that it becomes a place for the 
submission of student to his teacher. For, continuity of 
knowledge will make a person prideful and then it will cause 
rebellion. Therefore, to stop this knowledge at some point, these 
Ayahs were revealed. In other words, they are a place of 
submission of the intellect to its Creator and yielding to him 


fully. 


Two opinions of Scholars 


The majority of the people of Ah] us Sunnah chose the method of 
Tafweed (2543) which is to hand over the meaning and the 


interpretation of these Ayahs to Allah. They say that they will 
not explain these Ayahs but they will glorify and sanctify Allah, 
and hand over the matter of knowledge to him only. This was 


8 Ibid. p. 479 
+ Tbid. p. 480 
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the opinion of the traditional Ulama of Islam. Another group of 
Scholars from Ahl us Sunnah chose the method of Taweel (dusts). 
These were the latter era Scholars who said that they will 
interpret these Ayahs upon what is appropriate for Allah. Thus, 
they cross-check the Mutashabih (alex) Ayahs with the 
Muhkam ones, and they interpret a meaning that does not go 


against the Muhkam (.<%.) or the necessary beliefs of the Deen 


(2wlokss »). 


Another opinion is mentioned by Imam Ibn Daqeeq - that if the 
interpretation is appropriate according to the Arabic Language, 
then we don’t deny it. If it is far from it, then we just stop and 
leave the matter to Allah. However, we believe in it as it is, 
accepting whatever the intended meaning maybe, and glorify 
Allah with it. 


The main reason to interpret these Ayahs is so that the laymen 
do not get confused. Usually, it is experienced that when one 
tells a laymen that we do not know the meaning of this Ayah and 
you have to believe it as is, then that misguides them and they 
lose trust in the scholars. By telling them to go on the path of 
za (handing over), they tend to distance themselves from the 
Deen. That is why the Scholars chose to interpret these Ayahs to 
bring people closer to the message of Quran and _ its 
understanding. * 


Nevertheless, Allah ‘8 has stated in the Quran (42/11): 


5 Fatawa Razawiyya, Markaz e Ahlesunnat Gujrat, Vol 29, p. 124 
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“Sob Ih vs", meaning, ‘There is nothing like him.’ This Ayah is 
Muhkam as mentioned by Imam Fakhr ud Deen Al-Raazi that: 


The Scholars of Tawhid have  .+«%)_. . 
ay! aes} xt>| 
derived proofs from this Ayah. BA ses ge st slic E> 


They denied Allah i being a « tte { = ded ais <S 
body composed of limbs and parts, ~ : . 
and also that he does not have a ~~ 3 Nob, shreYl, clas! 
place (o&-«) and direction (4%). 2. Z = 
They said that had He been a Se OF lee OF a) IN, Agadls 


body, 1t would be just like the other, & iad S68 gs 
bodies, which will necessitate SRN gam 2 rhed alec IT Sled 


examples and similarities with r ‘ as 
A) 53 Ge poy SL ld, 4d sls! 
Him, and that ts rejected explicitly Pes eee) 


by the Ayah: ‘There 1s nothing like {% i ak ¥ aa digls 


him , 4 of 4 


Now after looking at this Muhkam Ayah if we see an Ayah that 
is Mutashabih (asx), such as the Ayah: “'y£2) Goal! Ue Get’, 
meaning “The most merciful did Istiwa upon the Arsh (Holy 
Throne)” (20/5), we cannot consider the apparent meaning of 
this Ayah to be the intended meaning. The word Istiwa (+1!) 
actually means to sit or settle firmly somewhere. Many people 
wrongly have translated this Ayah this way: “The Most Merciful 
[who is] above the Throne established.” Or “the All Merciful settled on 
the throne.” However, the Reviver of Islam in the 14‘ century AH 


Imam Ahmed Raza Khan (>i del ade, showing us the correct 


way of translation, translated it this way: 
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‘The extremely merciful, who did \(, 5 \g leUP Nils pt Gon" 
Istiwa on Arsh, however it was ~ UES a 


suitable for him. pores) Lye dui 


We can clearly see that Imam Ahmed Raza chose the way of a 
(handover), he did not interpret the word “Istiwa”, and he just 
handed over the knowledge. However, other well-known 
commentators of the Quran accorded it with the Muhkam (.%&). 


Since we know through the Muhkam (.%.), Allah is not like 
anything else in this world - he does not have a body, nor does 
he have a direction. Therefore, it would be inappropriate to say 
that he got settled or established on his throne as sitting 
somewhere will require a body, and Allah is beyond this. 
Furthermore, this interpretation will cause contradiction with 


the other abovementioned Muhkam (.%.) of the Quran. Thus, 


they interpret Istiwa as s\.!, which means to dominate or to 


possess over something. 


There are many reasons for this interpretation. Firstly, it is well 
known that Allah is the owner/possessor of worlds, paradise, 
hell, and every other creation. The Arsh is mentioned specifically 
because it is bigger than other creations and is one of the 
wonders of Allah, which is why he mentioned it in this Ayah. 
Another reason is that people use this expression for a king in 
their everyday language. They say such and such king is sitting 
on the throne. This does not literally mean sitting, it means that 
he is the king that is in power, and this is the meaning which is 
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similar to s\t«!. That is why the other commentators, who chose 


to interpret it, interpreted it this way. 


After this entire discussion, if we see someone deriving proofs 
from this Ayah that Allah 2& has abody, place and/or a direction, 
we have to consider him a deviant. This false creed has been 
dwelling in minds of people for centuries now. Our great 
scholars have successfully exposed this misguidance and 
presented the truth to the Muslim Ummah. We will now discuss 
a major deviant who had these opinions. 


Chapter 2 


Shaykh ul Mujasamiya 
Ibn Taimya 


Chapter 2 Shaykh ul Mujasamiya 


In the middle of 7 century A.H. an individual named Taqi Al Deen 
Ibn Taimya was born. With many controversial verdicts and baseless 
creeds, he was one of the people in the front row that made it their 
utmost goal to misguide the Mushim Ummah. We will not go in detail 
regarding his misguided verdicts. However, we will talk about the 
flaws in his writing regarding the creed about Allah iS which lead to 


deviance. 


The first thing we would like to discuss is how he attributed a 
direction with Allah, he said: 


The majority of our pious |, 4, * Ae 
predecessors had the opinion that 68 AO? | seers 


Allah is above the universe. Though az\y Latiet ws ols polled 
none of them explicitly used the word : 


“direction”, they believe it with their 9 AD Oordita, og? dgas| 
hearts and said explicitly that their ae : ( : 
lord is above them. Bob og) og © o) of 


This misguided person twisted the words of our pious predecessors to 
support his own creed. If the pious predecessor did not explicitly use 
the word “direction” for Allah, then how can anyone else? It is totally 
baseless to say Allah is in the upper direction from the universe. The 
meaning of their words is in terms of status, as in Allah is above 
everyone else in terms of status, not in terms of direction. 


His belief in Allah $% having a body 


Nevertheless, talking about the concept of Allah being a body, he says: 


6 Minhaj Al Sunnah Al Nabawiyya, Dar ul Kutub Al Imia, p. 378 
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Sometimes the intended meaning of 
“body” 1s whatever can be pointed to, 
or whatever can be seen, or whatever 
has some attributes established with it. 
(With that being established, we know 
that) Allah #& will be seen in the 
hereafter, there are attributes 
established with him, and the people 
point towards him at the time of 
supplication with their hands, their 
hearts, their faces, and their eyes. 

However, if someone says “he ts not a 
body” and rejects the above-mentioned 
interpretation of it, then he will be 
replied to by saying: The 
interpretation you try to deny by this 
method is such an interpretation that 
is proven by authentic reports and 
explicit reasoning, and you have not 
presented any evidence to deny it. 


Does Allah move? 


He also says: 


Undoubtedly, we claim that indeed 
Allah moves. Also, the creations and 
accidental qualities are established 
with him. So what is the proof for 
rejecting our claim? 


Furthermore he said: 


7 Ibid. p. 259 
8 Ibid p. 300 


Shaykh ul Mujasamiya 


L i dl) sly Le madly sly ds 
Sls ail, ola)! 4) 2,83 L ses 
rigs call dy 285 SIG CS 
sey sew! vis ll 4g 
aIi ol gels Deh se99 oe ehs 
MGS Seal epee eds 
ge dy Duvad oodll Gaull hho 
she) Kerra: aE cine bal 
Sls nal eal, vl es 


" dygb5 de 


Sal gadl dy esis el oxy 45] J 98 UL 
ode de ddwi La cals, 
‘ous 


{1s }}——_____ 


Chapter 2 Shaykh ul Mujasamiya 


Indeed the Hayy (the ever-living) and 
the Qayyum (self-sustaining) does 
whatever He wants, moves when He. ,, a 
wants, descends when He wants, Os sli Is} TC horas sla Is} 
raises when He wants, He constricts " 

whenever He wants, He expands wy wae) Is) Onees P ghey bate) » 
whenever He wants, He stands . 
whenever He wants, and He sits 8.3 yw! Cols Boy bs b! 
whenever He wants. This is because ia 

the only distinguishing trait between Ab eye 6, UL. Yd pus F 
the living and the dead 1s movement. . 
Every living thing will move no 8 one 
matter what, and every deceased will Aleve Yee pore 
not move no matter what. 


eet y oLty le ake 2 ail Gl gl 


Our reply 


This is a major fallacy by Ibn Taimya. He did not understand the 
difference between Creator and creation. He did not differentiate 


between —Hayy, and (I—Al-Hayy. Hayy is the one whose life is 


given to him by someone else. The Al-Hayy is the one who has a life of 
His own. It does not depend on any creator, or any reason. The one 
who is Al-Hayy does not need a sign of life in order to be proven alive. 
Some counter arguments from us would be that if you say that the 
distinguishing factor between living and dead is movement, then what 
will you say about breathing? What will you say about growing, what 
about eating food and other things related to it? Isn’t that the same 
case? Every being that breathes, grows, eats, etc. is living, and every 
dead thing does not perform these acts. Will you also say Allah is 


breathing, eating, and growing etc. a} 3lae? Another question is that, 


movement and immobility are creations of Allah. For every creation, 


9 Ibid p. 260 
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there was a time when that creation was not present which is known as 
J3lPre-eternity. It is a known fact by the consensus of Muslims and 


Theological Imams that it was only Allah who was present in pre- 
eternity, nothing else. Then did Allah also move, sit, stand, descend, 
rise etc. as well? How can that be possible? For, all of these concepts 
are creations of Allah. Therefore, if there were no creations present in 
pre-eternity, then it is imperative to believe that Allah is free from 
having all of these creations established with him. 


Furthermore, he said in his Tafseer under Surah Alaq: 


Indeed his Arsh and his Kursi 5 
encompass the Skies and the Earth. 29a shes = 


Undoubtedly, He ts sitting on tt. ale recalls ; 


We ask the same question again. The Arsh and Kursi are creations of 
Allah. If you say Allah was sitting on it since pre-eternity, then this 
will be shirk, as you proved there was someone else other than Allah 
since then. If you say he was not sitting on it since pre-eternity and He 
sat on it after creating it, then that will cause variation in His Divine 
being, which is invalid. For, whoever has changes in his being cannot 
be God. More details regarding this will be discussed in the next 
chapters. 


Another False claim 


Discussing another misconception from him that the Sharia does not 
talk about this creed, we see his words: 


As for the Sharia, tt 1s well-known 
that it 1s not narrated from anyone 
from the — Messengers, their 


vel ye dix a) asl SE WIL, 


10 Tafseer Kabeer li Ibn Taimiya, DKI publishers, v6, p 317 
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companions, their successors, or any \ NY edule! S A 
Imams of the Ummah that Allah has a eens YA Ys rhs Sloe 


body, or Allah is not a body. (sus) abl a pore a Le) Gale 
Therefore, rejecting this claim or | ‘ 
proving this claim 1s an innovation in 3 dow olSy! ’ )  Lomey 


the Sharia. ia . 
ion) 


Furthermore he said: 


Neither Quran, nor the narrations of SyB Vo A guy Lew Vy aly ils’d Get!s 
his messenger, nor the sayings of any . 


pious predecessor of this Ummah say yw) 43 (gail, eS) Gale oy dol 
that Allah £& is not a body. Therefore, ? : a 
it is misguidance and ignorance to Cl Sy) Gaal GS .. ome 


reject a meaning that is proven by » s (suas au 9} BldT RY ial 
Sharia and intellect by words which c RY oJ ge ‘ 


are not supported by Sharia and 2 Nues hex Nae Vy 


intellect. 


However, we found a contradiction in his work, when he said: 


And the Ahl us Sunnah said 


To 976 PAR Coen one 
regarding the Ayah: “The most Fo ne g |e! JG, 
merciful who did Istiwa on Arsh”, 


al oy ol gta IN: (6 Shaul 5A 
that the action of Istiwa from Allah ea eatin es SCS a 
upon his glorious Arsh is not a Qe Y 2h Bo3) Se weal! dh 6 


metaphor, rather it its a_ literal 


. 13 
meaning. jl! 


First he said that we cannot establish any concept regarding Allah 
having a body, as it is an innovation. But here he indirectly tried to 


11 Sharh Hadith Al Nuzool, Dar Al Asima, pg 390 
‘2Bayan Talbees Al Jahamiya, Al Mamlaka Al Arabiya Al Saudia Publisher, p. 373 
18 Sharh Hadith Al Nuzool, Dar Al Asima, pg 390 
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prove the concept of Allah having a body. As we discussed, the literal 
meaning of Istiwa is to sit down or get established upon something. 
For someone to sit on something, he has to have a body, otherwise it 
will not mean Istiwa literally, and it would be metaphorical. Since Ibn 
Taimya said Istiwa is on its literal meaning here, he indirectly claimed 
that Allah has a body. We will talk more about Istiwa and its meaning 
in the upcoming chapters. Also, we will discuss if the Sharia says 


anything regarding this creed. Jey 4b! sla) 


And Allah is free from all the defects that ignorant people attach with him. 


Chapter 3 


The opinion of Theological 
Imams 


Chapter 3 The opinion of Theological Imams 


In this section we will go over some of the texts of our great 
Scholars to show that Allah :% is beyond body, place, and 


direction. 


It is stated in Al-Bidaya Fi Usool il Deen: 


Then the creator of the universe, it take : fu 
is impossible for him to be a body, 2G ol dion allel Cle os 


an atom, one with a shape, Na Ban NB ols all ; 
direction, or in a place. (All of dae GB lB 90 15 9] | bom » as 
these things are impossible). " 6d 41 


Then the author explains why this is impossible. 


This 1s because there are signs of 
creation tn all of these. For, indeed 
the body is compiled, and every 
compiled thing has possibility of — 43)r3)5 fom ferins 6, ferries 


separation. 


perl ob Suotlolllag od 
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The definition of body is that it will be composed of parts. If 
someone believes that Allah ‘8 has a body, then that will mean 


that he belives that he i is made up of parts. Anything that is 
made up of parts can be split up into pieces. Therefore, if 
someone believes that God is a body and he is made up of parts, 
then it will mean He is split-able, and since He is split-able then 
it will mean each and every part is God. This will lead to Shirk, 
as one will believe in more than 1 God if he follows this. 


Other than this, we hear many people say that “Allah is 
everywhere’, the author rejects this ideology and says: 


The saying of the one who says Ke ee . 
1 7c 43) :JB 
that he i is everywhere is eerie BX) JE o Js, 


invalid. For, Tamakkun (being wl dy Kept! | oy eee || 
established in a_ position/place) ny 


makes it impossible for Him to be gd Bosls alle 3 WW 30S 


in two places at the same time. 


Therefore, the one for whom él pate Gal yd dhe Sn! 


Tamakkun ts impossible, then how 


can it be imagined that he ts in all 14 : 
ki 5 ») ye 
places? , SLI Ge ° 


It is stated in Al Nibras: 


He se is not a body, since it 15 A el aS) oy? OS pe SN ce Ye" 
combination of atoms. Nor is He « Zod ite ae 
Mutahayyix, i.e. occupying some ¢ 1 Soul g ELE sapere » Bo HII 
space. All of that are signs of 


14 A] Bidayah Fi Usool il Deen, Manshoorat Al Jaml, p. 51-54 
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creations. For, the combination 1s 
dependent on its parts, and a 


Mutahayyiz is dependent on its . 36 NN 5 AB) son) SC Lees pel 
space, and the dependency is ~~ Cae : 


something that 1s specific to we Cle yl, sho dl ate 
creation (not the creator). ‘ is 
Rae ee od pas ps 


Hence, it is proved that Allah ed is not a body (..-) nor does He 


occupy space ( 3). Since all of these things have a limit and 


dependency. God, The Exalted Almighty i8&, cannot have any 
limitations or dependencies. That goes against His attribute of 
being God. Therefore, attributing body or space for Him J& is 


grave deviance. 


It further states: 


He does not do Tammakun : 
rod) ed gous S 
(occupy space) in any place. For, 1 oF bol 9 2 Ys 


the Tamakkun is defined S 3 Yo 35 Gt tle 
implementation of dimensions in * 

something else which is called: § ys dels ll 5 eeu... el 
Makaan (space). Then, the , 

dimension is defined as ‘something ls comedy oSIS slate! Ye 
encompassing, which 1s established ORT ere o.. 
with the body’. Allah s is beyond ‘7 Ul) y aiee Nh ee Cae 
encompassing and quantity, since (83 el ehiel peel dol ley 
this will necessitate splitting. ; 


‘5 A] Nibras, Maktaba Al Bushra p. 177 
16 Tbid p. 184 
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This text goes into the very basic concept of occupying space. 
When something occupies space, it means that dimensions are 
implemented around him, meaning that he is limited to the 
dimensions. This encompassing can only be with a body, which 


is why Allah i& is beyond this since it will necessitate splitting. 
The reason for the necessitation of splitting is explained in the 
next part: 


As for the proof rejecting Tahayyux .., si \ A 
(occupying space): It 1s that if he 2 geal sue UF dels Ll» 
occupied space, then either He did so”, g \&y ape, ow ek 
since pre-eternity or not, If He did, Ask 35! g Ub. 5 Ss} 45) 
then that will necessitate the pre- 


eternal nature of the space as well. If Yee ob sl geod! aud 


He did not, then He will be 2. ¢# 
considered a place where created Srbeg wo! Le} Lag! s dala 


things manifest. Another proof ts : ee 

that he will be either equal to the oss dre aby 5! jul 
space or less than it. In this case, He 

will be limited. Other than that, if Ord age use ot Golr 
someone says He 1s more than the 7 

space, then He will be considered pete 
split-able. 


This is the best proof that rejects the idea of Allah J occupying 
the space. It is an obvious fact that Allah J& existed before 


anything else, which is known as “» 3”, i.e. pre-eternity. That is 


when he was the only one present and nothing else. If one 
believes that he occupies space, then there are two situations. 


‘7 Ibid. p 185 
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Either that space was there since pre-eternity, or not. If it was 
not there in pre-eternity, then where was Allah at that time? If 
someone believes that the space was there too at that time, then 
it will mean there are two entities which are pre-eternal. This 
will cause Shirk, as pre-eternity is the attribute of God only. 
Once it’s proven that the space is a creation, and was not there 
since pre-eternity, then if one believes that he is in that space, it 
will mean he is a place where created things manifest, and 
anything that is a site of creation cannot be God either. This 
belief will lead to negating Allah i as being God a) sles, 
Therefore, this is how it is proven that Allah RE is beyond 
having place and body. 


The second proof mentioned by the book, is that if He is 
considered to be occupying space, then either He will be equal to 
the space or less. This will mean that He is limited to that space. 
Anyone that is limited cannot be God, since no one can prove 
any limitations for Him iB. Also, if someone thinks that He is 
bigger than the space, then that will mean that a part of Him is 
inside the space and a part of Him is outside the space, and He 
can hypothetically accept splitting. Once splitting is acceptable, 
then that will mean the parts that remain after the split should 
be God. As we already established that had God been made up of 
parts, each and every single part would be considered God. 
Similarly, in this situation, in a hypothetical split, the part that is 
inside the space, and the one that is outside the space, both will 
be considered God. This belief will lead to Shzrk as well, since 
our belief is that Allah 3% is unique and all by Himself. 
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Furthermore, it is stated in Al-Musamarah: 


He almighty, 1s not an atom that 
occupies space. Otherwise, He will 
definitely be either moving in his 
place, or stationary. Both of these 
things are creations. Whatever 1s not 
Sree from (being a site of) creations, is 
also a creation. 


Then it says: 


He Almighty is not a body te. 
that 1s compiled from singular 
atoms that are its parts which 
cannot be split. Rejection of the 
claim of Him being an atom 1s 
sufficient enough to reject him 
being a figure. For, when the 
concept of him being a specific 
atom in a space ts rejected, then 
the concept Him having a figure 
is also rejected. Since every 
Sigure is limited to its space, and 
is compiled from atoms. The 
atom along with what being a 
body contains have the 
requirement of creations, such as 
having composition, quantity, 
combi-nation, and separation. 
All of these concepts contradict 


18 Al-Musamarah, D.K.I. Publishers, p. 37 
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the idea of exaltedness as they Wel we sles) 314 
require dependency. Chey dlasy Ghul 


This clearly tells us that the idea of someone being exalted, 
someone who is a creator, cannot correspond with the idea of 
him having a composition, quantity, accepting combination or 
separation. Therefore, we have to believe that Allah J is beyond 
having a body or place. 


Now, the author goes into the discussion of the word “g¢..!” in 
the Quran. As we discussed, apparently this world indicates to 
the concept that Allah J has a place and a body. Many deviants 
took this concept and propagated it. But the author says: 


He did Istiwa on the Arsh (Holy 
Throne)... Indeed the Karramtya 
sect determmined the upper 
direction for him without proving 
Him being established on the 
Arsh. Another — similar _ sect 
explicitly said that He 1s 
aided on the Arsh. They F ym sll Sled 98 (aie pl sy | Cos 
derived proof from the Ayah o 

pitti word . i bee Contd Bose Ba Bestel Foal 
appeared in the Sharia attributed P 

to the Lord Almighty or applied 4 +! Leal Glos 9! dw del IGT J} Uren 
as a name or attribute for him 

while opposing the intellect, then  vB3...Ay\&2)) gen 9 Jal) aie so, 
that 1s called Mutashabth («,Lsze). 

The criticisms on the Ayah of 


Fee wy staty Apel ONO). A pad SEG shel” 
Ay ptiod! 5 all Go | Beal ne 7 shall 
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19 Tbid. p. 38-39 
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Isttwa have already been 
answered, that indeed we believe 
that Allah i did Istiwa on the slta® Gua! GL Gull Re hall 
Arsh, along with the ruling that it 


was not like the Istrwa of SOME Lhe Sell oe alee) Ue lug! 
bodies on other bodies, Le. 


GS stel SL AI UU cl eed LT oe eel 


Tammakun (occupying — space), eae 
touching, or being level with the , : 
place. 


As already mentioned, this means that Allah J did Istiwa on the 
Arsh. We do not know what it is or how was it done, but the 
author of this book clearly mentioned that for creation, when the 
word Istiwa is used, it means one body being on top of another 
body, or one body occupying space, or one body touching the 
other body, or it being equal to the other body in size. But that is 
for creation, we cannot use this for the creator as it will cause 
many problems in creed as we discussed before. Therefore, it is 
imperative for everyone to believe that Allah Ms is free from 


limitations of body and space. 


After mentioning the opinions of our honorable Imams_ of 
theology, we would like to discuss some opinions of the revered 
commentators of the Quran. 


20 Tbid. p.44,45 
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Chapter 4 The opinion of Quranic Commentators 


After providing the proofs from the scholars of creed (gbXie! 4591), 


we will now go over the discussions of the commentators of the Holy 
Quran. This section will portray the commentary they mentioned 


regarding the word ¢¢,%«! in different Ayahs of the Quran. 


We will start off by mentioning the opinion of Imam of Commentators 
of Quran, Imam Al-Tabari. He mentions in his Tafseer under the 
Ayah (2/29): 


(This ts) the discussion about his IPE igseak bey Wg ab it Jil 


saying: “Then he did Istiwa towards * v. ¢ yy) gee 38h. Hee ¢ 
the sky and made it seven heavens”. 2! JG Lens Ge PRS cla J} 


Abu Ja‘far said: there is a difference dgseal 33} 4) 53 asl dake! + pling 
of opinion regarding this saying. 7 Sys 
Some people said that the meaning of G\G stw| Go ogex ld {SEEN J! 
Isttwa 1s to have attention towards 


it...Other people said that Istiwa seedy JB, lee Ud! sl! 
means being exhalted. Shall gb ssl gtu yl 


Imam Al-Tabari mainly provided interpretations regarding the word 
Istiwa for this Ayah. Then wherever the word Istiwa occurs next time 
in the Quran he says (under 20/5): 


We already mentioned the meaning 
of Istiwa with its proofs in what 
passed, and we mentioned the dd raleds! Gs! 5, Gee 
differences of opinion tn it. So that ts ; Fs 
not bound to be repeated here in this CP eS id? aisle) oe ells Ge G 
place. 


Led sunlets slew! Gas Lis uss 


This clearly shows us that Imam Al-Tabari had the opinion of these 
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Ayahs to be from the Mutashabih (4laxe) ones, and he did not apply it 
to the apparent meaning. Only the deviants take proof from this and 
claim Allah Re to have a body and space. However, Allah Re is beyond 


whatever they criticize him with. 


The great Imam of Ahl-us-Sunnah, Abu Mansoor Al-Maturidi 
says in his Tafseer Taweelat u Ahl il Sunnah under the Ayah 
wee 54): 


“The most merciful did Istiwa on ° venta 


i Vare? be = Dye? CP 
Arsh.’ It is what the (deviant) people sab] { (ssl ial Fe 
of resemblance considered to mean Of dyed! Jal bags meme: 


that there is a place for him. 
Everything that 1s attributed to a dee or wba Gud SK... 


place in terms occupying space and 
being established in it, it 1s attributed 


as being dependent towards that. 
Allah is beyond that. Moreover, (if 
we follow this claim then) He will be 
either equal to the place, or bigger 
than it, then He will definitely be 
equal to it in terms of greatness, or 
He will be less than it. Allah ts 
beyond the transformations and 
changes, since they are the signs of 
creation, and they denote some 
coming into existence after tt did not 
exist, and there is no real power 


except by A Malis ee 


J) Cywke hile 4b Oa! 
we at! See yl] dre deploy Ailexu 
sl Abbe ws Gl Ll ail dey cs 
3} ub Sue J iO) due lic! 
Yew ge gky 
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This was the opinion of Imam Al-Maturidi, who also rejected the idea 
of Allah being established in a place. 
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Then, it is mentioned in Tafseer of Imam Qurtubi under the Ayah 


(2/29): 


This Ayah is from the Mushkilaat 
(complex). In this Ayah, and in 
whatever is similar to it, the people 
have three opinions. (First opinion ts 
that) some people said: ‘We recite tt, 
we believe in it, but we will not 
explain it’. This is the opinion that 
was chosen by a big number of 
Scholars. This 1s what was narrated 
from Imam Malik (May Allah have 
mercy on him), that a man asked him 
about the Ayah of Istiwa, and Imam 
Maltk replied, ‘the Istiwa is known, 
but the state of it is not 
understandable, believing in it 1s 
compulsory, and asking about it is a 
sinful innovation. And I see you as a 
malicious man’, and then Imam 
Maltk kicked him out. (Nevertheless, 
the second opinion is that) some 
people said: ‘We will recite it, and we 
will explain it in a way that suits the 
apparent aspect of the language. This 
is the opinion of the deviant sect 
called Mushabbahah. (The third 
opinion is that) some of them said: 
We will recite it and we will explain 
it, but we will not apply it on the 
apparent meaning’ 


Lead olds reer)! oe LY! oa, 
JG ae] BW ce Gb Ly, 
(Le pend Vy Le re5hy [bs BI voqedey 
US Nims AS! oe nts” doll Gabby 
Ala Sey ol abl de Ue We 5 
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This means that the first and third opinions mentioned by Imam 


Qurtubi are the ones which are acceptable by the Scholars. For, we got 
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to know the opinion of Imam Malik as well in the case of explaining 


the Mutashabih (4laxe) Ayahs. However, the second opinion is the one 


that has problems. The deviants hold this opinion and apply the 


Mutashabih (4léxe) Ayahs on their apparent meaning, which is clearly 


not the intended meaning as it goes against the Muhkam (Se) 


Ayahs. Using the word ¢ «| from the Quran to prove the body and 


place for Allah is utter stupidity and clear misguidance. Nevertheless, 
Imam Qurtubi further mentions under the Ayah (7/54): 


Most of the early and latter-era 
Scholars have the opinion that 
when the Creator Almighty is free 
Jrom direction and space, then He ts 
not in the upper direction. 


Explaining the reason, he says: 


This 1s because, when someone 1s 
specified with a direction, then he 
will be in a space. The one that is 
occupying the space, it 1s necessary 
for him to be moving, stationary, 
changing, and being created (all of 
this 1s not appropriate to say about 
Allah iB). This 1s the opinion of 
the Scholars. Imam Malik said: The 
Istiwa is known 1.e. according to the 
language. However, the modality is 
unknown, and asking about it ts a 
sinful innovation. A similar thing 
was said by Sayyidatuna Umm 
Salma. (And to know) this much ts 
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enough. Anybody who wants to 
make any additions on this should 
depend on the specific places 
regarding this topic in the books of 
Scholars. The Isttwa in the Arabic 
language 1s being High, and being 
established (in a place). I say: the 
highness of Allah Almighty and 
him being raised means the height 
of his glory, attributes, and 
kingdom. 
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This discussion by Imam Qurtubi clearly rejects the idea of Allah Re 


having a body, or occupying a space. 


Furthermore, Imam Ibn Kathir shows us the interpretation of the 
word Istiwa in his Tafseer under the Ayah (2/29): 


The Istiwa here 1s under the meaning of 
intending and turning the focus since it 


as made transitive with the word (4). 


Then under the Ayah (7/54) he says: 


“Then he did Istiwa on the Arsh”. 
There are many sayings of the people 
regarding this topic, and this 1s not the 
place to explain it in detail. We will 
only travel on the path of our pious 
predecessors, such as Imam Malik, Al 
-Auza’ee, Al-Thawri, Al-Layth ibn 
Sa’ad, Al-Shafai, Ahmad, Ishaq ibn 
Rahwayh, and others from the leaders 
of the Muslims. That 1s, allowing 
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anything other than describing 
situation, or resemblance, or hindrance. 
The concept which came up in the 
minds of the deviant sect 
Mushabbahah, does not accord with the 
belief regarding of Allah. Nothing 
from creation resembles him, and 
“nothing is like him, and He 1s all 
Hearing All Watching.” Rather, the 
issue 1s what our Scholars mentioned 
2.e. Imam Nu’aym bin Hammad Al 
Khiza’ee, the Shaykh of Bukhari, who 
said: Whoever resembles Allah to his 
creation, becomes a _ Kafir. Also, 
whoever denies whatever Allah has 
attributed to himself has become a 
Kafir. And there 1s no resemblance in 
what Allah attributed Himself with, or 
what his Messenger (attributed Allah 
with). So whoever proves something 


for Allah HE with whatever came in 
the explicit (Muhkam—.c&.) Ayah, 
and the Saheeh Ahadith, in a way that 
fits the might of Allah, and which 


rejects any deficiencies from Allah, has 
traveled the path of guidance. 
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Therefore, we see that Imam Ibn Kathir also denied the idea of Allah 


ihe having a body or place. For, that will cause him to be resembling 


the creations, and Allah ope is free from resembling his creations, as it 


is proved by the above-mentioned Ayah 11 of Surah Shoora “Nothing 


resembles him”. 
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Furthermore, Imam Nasafi in his Tafseer Madarik says under the 


Ayah (7/54): 


He connected the act of taking control 
towards the Arsh, eveb though He 
Almighty controls every _ single 
creation. The reason for Him 
connecting it to the Arsh 1s because 
the Arsh 1s the greatest and highest of 
His creation. Explaining the Arsh as 
couch and Istiwa as sitting ts baseless 
just like the Mushabthah sect said. 
This 1s because He Almighty was 
there before the Arsh, while there was 
no place. Plus, right now he ts just 
like he was before, because Taghayyur 
(changing) is an attribute of 
creations. It 1s narrated from Imam 
Ja’far Al Sadiq and Imam Al Hasan 
Al Basri and Imam Abu Hanifa and 
Imam Malik (May Allah pleased 
with them all): Indeed the Istiwa 1s 
known, but the modality is unknown, 
the belief'in it 1s compulsory, negating 
it 1s disbelief, asking about it is a 
sinful innovation. 


Then under the Ayah (20/5) he says: 
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It ts said: Since the sentence: Istiwa " 
oe \ . * 
upon the Arsh, 1.e. the Royal Throne, ses Fall &F slate)! 6 LY :ds5s 


is a synonym for having a kingdom, ALS glee els! 29 Le LL py 
they considered it to be a metaphor 

for ownership. For example, the Giy33\ SE oS tol JES LL! Ge 
sentence “Someone did Istiwa on the . =» Z s 
Arsh” means he became a king even if Aad) se pel GF vad, ol ols clue 
he never sat on the Royal Throne at or, : acy: 
all. This ts just like ae saying: “His a ad lca elias 


hands are open’, 1.e. He ts generous, Gal wd on pa ol % 
even if this person has no hands. 


Then he says: 


Sg : s 
Indeed Allah ape was there when w@6L de se2oh P 6 Gls a3} 
there was no space, so He 1s wherever 
He was before the creation of space, 


as he does not change from what we VbLs a2 od! He LS 


was before. 


Imam Nasafi tells us that the Arab people use this word (¢ sim!) as a 
phrase. When a king owns a kingdom, they say that he is on the 
Throne, though he does not sit on his throne. This means that sitting 
on the throne is a metaphor for owning the kingdom. That is the 
actual meaning of this Ayah, not that Allah has a body and He sat on 


the Arsh abl sles. 


Furthermore, Imam Fakhr Al-Deen Al-Raazi says under the Ayah 
(2/29): 


In the Ayah: ‘he is the one who ¢z 2 yt $55 BIE oil o 
o “7 


created everything in the land for you = “~" 
then he did Istiwa towards the Sky’, 
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there are many issues concerning this. 
First The in the 
language of Arabs is sometimes used 


issue: Istiwa 
in the meaning of getting up straight, 
and the opposite of it ts being crooked. 
Since this 1s the attribute of bodies, it 


as necessary to believe that Allah Pi 
as free from that. The baselessness of 
this idea 1s indicated in this Ayah, 
because it says: ‘Then He did Istiwa’, 
which requires delay. If the intention 
jrom Istiwa was getting up on a 
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place, then that action of getting up 
would occur first. When it would 
occur first, then it would not be after 
creation of whatever 1s in the Earth. 
However, the Ayah says: ‘Then He 
did Istiwa’, which required delay. 
When this is proven, then it 1s 
necessary to interpret it differently. 


Solel sll ells WY EIL ghoul! 
GPs rw Ld Yel Sacks es 
SB} as SVG ge 
Wa cad lls Flu! pats { osha 

sll ces 


This Ayah shows that Allah ‘BE created everything in the land, and 
then He did Istiwa. Now if this ‘Istzwa’ meant getting up, why would it 
be followed with the word ‘then’ (ie. the Ayah says ‘then he did 


Isttwa’)? In other words, if Allah iM created everything in the land, 


why did he get up in a space after that? Would it not make more sense 
if he did that before? Therefore, since the Ayah said ‘then He did 
istiwa’ we are bound to interpret it differently. 


Then he says under the Ayah (7/54): 
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‘Then he did Isttwa on the Arsh’. 
Therefore, you should know that it ts 
not possible for the meaning of this 
Ayah to be that he ts established on 
the Arsh. There are many rational 
aspects that reject this idea. 
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Then he starts to mention those aspects: 


The first aspect 1s that: If He was 
established on the Arsh, then He 
would be limited on the side that 1s 
near the Arsh, otherwise it will 
necessitate the concept that the Arsh 
ts inside him which is impossible. It 
ts rationally necessary for every- 
thing that is limited that nothing 
stops it from becoming a bit bigger 
or smaller, this 1s something that 1s 
obvious. Now, if the Creator 
Almighty was limited from some 
sides, then it would mean his being 
will accept increment and decr- 
ement. Anything that falls under 
this, its limitation to that spectfic 
quantity 1s due to some factor that 
limits it. And everything that ts like 
this 1s a creation. Therefore, it 1s 
proved that if He £&, is on the Arsh, 
then He will be limited on the side 
that is close to Arsh, and if He is 
like that, then He will be a creation 
and this ts impossible. Therefore, 
the fact of him being situated on the 
Arsh, it is necessary that it be 
impossible as well. 
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This means that basically if anything is situated on a site, it will be 


limited to that site. Anything that has limited dimensions cannot be a 


creator. For, in order for it to be limited, there has to be a creator that 


set its bounds. It is intellectually impossible to think that the Creator 


Almighty can have a Creator. Hence, it is proven that something that 


is limited cannot be a creator. Since the Creator is unlimited, then it is 


necessary to believe that He is free from a venue. Then, he starts off 


with the second aspect, he says: 


The Second aspect is that, had He 
been in a venue and direction, then 
He would be either unlimited from 
all directions, or He would be limited 
in all directions, or he would be 
limited from some directions and 
unlimited from others. All of these are 
baseless. Therefore, the opinion of 
Him being in a venue and place ts 
totally absurd. The explanation of the 
baselessness of the first situation (the 
belief that He 1s in a place, and He 1s 
unlimited from all sides): (if we 
accept this claim then) It will become 
necessary (to believe) that His being 1s 
mixed with all the bodies which are 
higher and lower, and that He will 
be mixed with nasty and filthy things, 
and Allah ts beyond that. If we move 
further with this believe: Then (it 
will be necessary to believe) that the 
skies are inside in His being, along 
with the earth being inside His being 
as well. (Following the argument) 
when it becomes necessary to believe 
that, then we will say: Something 
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that ts a site of skies, will either the 
same thing that is the site of lands as 
well, or not. If it 1s the same site (of 
skies and lands both), then it will be 
necessary for both Skies and Lands to 
be situated in one single site without 
any distinction between both of their 
places. When these two things get 
situated in one single place in a way 
that they both cannot be distinguished 
from one another, then it will be 
necessarily said: ‘The skies are not 
distinguished from the Earths in 
terms of their being.’ That is totally 
absurd to say. But if we say that the 
site of Earth 1s different from the site 
of Skies, then it will necessitate the 
belief that the being of Allah 1s 
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compiled from parts and portions, 
and that 1s impossible. 


One example of this would be: Think about mixing color dyes in 
water. The color dyes will be considered one solute and the water will 
be the solvent. Now, think about mixing two different color dyes in the 
same cup of water. They both will be transmitted inside the water in 
such a way that there would be no distinguishing possible. Now think 
about the false believe of God being situated in a spot without any 
bounds, which will mean that the Lands and Skies are inside him, in 
such a way that these both entities cannot be distinguished (just like 
the two color dyes got mixed). But that is not true, since Earth and 
Sky are able to be distinguished. Hence, the baselessness of the 
following claim is proved: That He is situated in a spot without any 


bounds. ail Slee. Nevertheless, Imam Al-Raazi starts off with the third 


aspect and says: 
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The third rejection 1s when it 1s said that 
His being is present in every spot and 
direction. This way, it will be either said: 
The thing that 1s on top 1s the same thing 
that’s on the bottom. Thus, one single 
being will be present at different places 
simultaneously. Now, if this ts 
imaginable, then why 1s the following 
concept not imaginable that one single 
body can be at different places at the same 
time? That is because it ts obviously 
impossible. 
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This means that one should not say that Allah is present everywhere, 


and in every direction. For, one example of that would be that, imagine 


two entities, one being on top, and the other one being on the bottom. 


It is obvious that these two things are different from each other. How 


can the same thing be on top and on the bottom simultaneously? This 


goes against rationality. 


Then he mentioned the second false concept: 


As for the second type: that 1s the 
concept that Allah is situated in a 
spot but is limited from all sides. 
Thus, we will say, whatever is like 
that (situated in a spot but 1s 
limited from all sides), then that 
will obviously accept increment and 
decrement. Everything that 1s lke 
that, (which accepts increment and 
decrement), its limitation to that 
specific quantity is because of some 
factor that limits it. Now, anything 
falling under this category is a 
creation (not a creator). Moreover, 
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if it was possible for a thing which 
is limited from all sides to be pre- 
eternal and the Creator of the 
universe, then why is it not 
imaginable to believe that the 
creator of universe 1s the Sun, or 
Moon, or other stars. This concept 
as unanimously considered baseless. 


As we mentioned earlier, anything that is limited, becomes limited due 
to a factor. The creator sets bounds and limits for that thing and sets it 
to exist that way. Therefore, it is obvious now that God cannot be 
limited, if He cannot be limited, He cannot be situated in a spot. For, if 
someone limited can be a creator, then why is it impossible to believe 
that Sun, Moon, or any other star is a creator? This concept of stars 
being God is unanimously rejected. 


Moving on to the third rejection, he says: 
As for the third type: which 1s the 


concept that He ts limited from some 
sides, and unlimited from the rest. 


That is also baseless from many 
aspects. First: (for argument’s sake, it 
will be necessary to believe that) the 
side in which he is limited, 1s not the 
same as the side in which he 1s 
unlimited. Otherwise, it will prove 
two opposites to be present together, 
which ts impossible. Since the above 
mentioned argument proved 
variation, it will necessitate Him 
being compiled from parts and 
portions. 
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Think of two sides, Side A and Side B. If God is limited on Side A, and 
unlimited on Side B, that means Side A and Side B are two different 
things. If you believe they are the same thing, then that would be like 
saying “a number is odd and even at the same time’. But since it is 
established that Side A and Side B are different, that will prove 
variation in God’s Being. This is clearly impossible, because if 
something varies, then it will be necessary for it to be made up of parts 
i.e. some parts made up the entity present in Side A, other parts made 
up entity that’s present in Side B. 


In any case, he further mentions another aspect of how the following 
claim is baseless that He is limited from some sides, and unlimited 
from the rest. Therefore he says: 


The second rejection: Indeed the side \SaJ) Coc - . FS ate 
in which its imaginable for him Garey dll ol leit, 


being limited, will either be equal to Late ene eh sl Tene 456 dle 
the side in which is imaginable for ~ 7 a a 
Him being unlimited, or not. The aple aa! (bse owl WR 


first one ts baseless. For, the things : s . 
that are equal in essentiality MS oS Yo! Ul, wlie a 4550 


whatever 1s applicable upon one of 4% | « ay) 4K i 
them, 1s applicable upon the rest too ¢ Aa shaukel| ol)! o Jey Jas 


(meaning there cannot be any Te (gre vole de Eels Bawls! Ls 
difference between the two things). : . 

But if you consider that to be true, gb —sledlb : IS Of I5I5 SUI de 
then the side in which He is 2 £ 

unlimited, it will be possible that He Colie shes or shite ae 


can become limited. Then, the side s A : 
2 bye aod Lee \ \ 
in which He ts limited, it will be TH TO Be 8 6 le ? 


possible that he turns unlimited. slte 


Again, consider two sides: Side A and Side B. If God is limited in Side 
A, and unlimited in Side B, then there are two situations. Either 1) 
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both sides will be equal, or 2) They won't be equal. Let’s talk about the 
second one first. If they both are not equal, that that will mean his 
being accepts variation, and we already rejected this idea earlier. 
Nevertheless, the first situation is also baseless, because in order for 
them to be equal they have to be the same in every aspect. How can he 
be limited in one place and unlimited in other place yet both places will 
be considered to be the same? This way, it will be possible that he 
turns from limited to unlimited in Side A, and from unlimited to 
limited in Side B, which is totally absurd to believe. 


Then he says: 


When this ts what the issue has : oe 8 
| . | % 7 SY! é « 
become, then growing, decaying, ely sell OF MT 5! 6 Gey 


increment, decrement, separation, and SS Sly GyRUl, Oleddl, FLY, 
tearing will be possible in his being. ib Aine Z 
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Then under the Ayah (20/5) he says: 


The deviant sect Mushabbahah * « 4x : ite tate ty 
adhered to this Ayah to prove that ol ? 4251 Bde xin 
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their deity 1s sitting on the Arsh. 
That is proved baseless by intellect 
and narrations from many aspects. 
First of it 1s: Indeed He FE was 
there when there was no Arsh, or any 
place. When He created everything, 
He was not dependent on any spot; 
rather He was independent from tt. 
Thus, that is the attribute which has 
been with Him since pre-eternity. 
However, the claimant _ falsely 
claimed that the Arsh has been with 
Allah since pre-eternity. 


Now explaining the second aspect to 


The second aspect 1s that: The one 
who is sitting on the Arsh, it 1s 
necessary for one part of Him to be 
present on the right side of the Arsh, 
while it is not present in the left side 
of the Arsh. This way, His being will 
be a compilation and combination. 
Any-thing that is like _ that 
(compilation or combination) requires 
a compiler and combiner, and that 1s 
impossible for Allah 3%. 


Furthermore, he rejects the claim by 


Third aspect: The one who sits on the 
Arsh will be established on it either 
along with the ability to move around 
or not. In the first case scenario He will 
become a spot for movement and 


| 16 
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reject the claim, he says: 
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third aspect, and he says: 
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immobility. This way He will 
definitely be considered a creation 
(because movement and immobility are 
creations themselves). However, in the 
second scenario He will be like someone 
who’s tied up. Rather, He will be like 
the handicap person, or even worse. 
For, when the handicap person wishes 
to move his head or eyes, it 1s possible 
for him to do so. But that does not seem 
possible for the one they consider God. 


The opinion of Quranic Commentators 


ple vas J,I! O6 old cls aX, 
Brees wrsad eres Seu! love 
de bs WE VE GW oy], Uhre Y 
15] oes! lS dre Lynd Le HE Wb 
Ural aduoydul Gaol ols 

obo yp30 SE ae pie obs 


Moving on the fourth aspect, he says: 


The fourth aspect: The one who they 
consider God will either be present in 
every spot, or in some spot and not the 
others. Thus, if He ts present in every 
spot, it will be necessary to believe 
that He 1s present in filthy and nasty 
things too. This 1s something no sane 
person will ever believe. However, if 
one says that he 1s in some spots not 
the others, then it would mean He 
was needful of a creator who limited 
him to that spot. This will prove for 
him to be needy towards something, 
and this is impossible for Allah ¥. 


Then he says: 


The fifth aspect 1s that: The Ayah, 
“Nothing is like him” (Surah Shoora, 
11), deals with rejecting equality in 
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every aspect by a proof that validates 
exception. Thus, it should have been 
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acceptable to say that nothing ts like ays Cseu5)) dove dl sor s)l er 
Him except in terms of sitting, or except = * Pen te 
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issues under it. Therefore, if He was Shad ee 
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Him in sitting will come up. Then at aa. dbs ie ae ewe 
that time, the meaning of the Ayah will Gola oo Rone: 


become null. AS cgne ang ee Gael 


This means that creating exceptions in this Ayah is not a valid way to 
go. For example, if someone says nothing is like God except in terms 
of sitting, then that will be like creating exceptions. Since, a human is 
attributed with the action of sitting, then following this claim, anybody 
would say that this resembles Allah. Once this claim comes up then 
that would go against the meaning of this Ayah. Hence, it’s proven 
that it is invalid. 


Furthermore, he says: 


“That day, eight (of the Angels) will 
hold the Arsh of your Lord above 
them.” Therefore, when the Angels 


are carriers of the Arsh, and the Arsh oh Ayally Goa Gib 136 
is the spot of their Lord, and then it 


will become necessary to believe that Whale IGS 6 9S mi Pcp rere 
the Angels are carrying their creator —~ 7 


and deity which ts totally irrational. Syline nb N35 adr grroy oa lb) 


The sixth aspect is that: The Ayah, ghee A uae Gass 
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This means that if angels are holding the throne of their lord, then 
their lord is needful of angels to hold it and we already established 
earlier that whoever is needful of something cannot be God. 
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Nevertheless, after providing all these convincing proofs from Tafseer 
of Imam Al-Raazi, we will discuss the opinion of Al-Shawkani, who is 
considered to be one of the Imams of the people who have the opinion 
of Allah being in an upper direction, and they claim for the Arsh to be 
his space using the Ayahs we mentioned. Nevertheless, in Tafseer Fath 
Al Qadeer he says under the Ayah (5/20): 


Ahmad ibn Yahya narrated from tote!) Chad IES ne 
Tha’lab that he said: The Istiwa is ~*~ * SAP Ot Ue 


turning the attention towards some- Cex) JE NW, sgl de Jlsy! 


thing. That 1s what Al-Zujaj and Al- rattd 5 asl 
Fara said. It ts also said that it ts a me ee. a eee ele 
metaphor for kingdom and empire. Olas 


Even Al-Shawkani did not apply Istiwa to its apparent meaning. He 
did not prove that Allah has a body or direction. Narrating Al- 
Shawkani’s text should not prove we support or follow his ideology. 
The only reason we mentioned him over here is to show the readers 
that though he has erred and gone against the belief of Ahl-us-Sunnah 
in many other places, he accorded with the creed of Ahl-us-Sunnah in 
this ruling. This means that there are only a few people who have 
malice in their hearts, whose aim is to cause Fitna in the Ummah, who 
call themselves Scholars and derive proofs from these Ayahs that Allah 


has a body, place, or direction. aU! sle. 


After discussing the detailed opinions of the honorable commentators 
of the Quran, we will now discuss the work of the reviver of 14 
Century (A.H.), Ala Hazrat, Imam Ahmed Raza Khan (May Allah have 
blessings on him). 
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The opinion of Ala Hazrat, 
Imam of Ahl-us-Sunnah. 


Chapter 5 The opinion of Ala Hazrat 


This chapter will mainly talk about the opinion put forth by Imam of 
Ahl ul Sunnah, who was the reviver of Islam in the 14" century, the 


role model devotee of the beloved Rasool ele and a legendary Imam 
of theology, Imam Ahmad Raza Khan, in his booklet “Qawari ul 
Qahhar (,4#!€ 51,3)” which can be found in Fatawa Razawiya volume 
29. Therefore, after he talks about the difference between Mutashabih 


(4Lexe) and Muhkam (<x) Ayahs, and the two opinions of Tafweedh 
(Uae 983) and Taweel (us). he starts off with rejecting the claims of 


Allah Be having a body and/or place. 


Presenting the verdicts of some renowned jurists he says: 


It is stated in Bahr ul Raiq and ... Js fe a 
i Va a re) lee & 3 OU ‘° af 
Alamgeeri that: The one who tries a oR ie 


to prove a location for Allah ts a 21 yr nd wat 
Kafr Alsat WEN oSG AO 


Further, he mentions: 


The text of Fatawa of the great Ue bub ye rl IEE asl 
Imam Qaadhi Khan reads: Any . 

man that says “the God on sky CBS SAS E16 Je FL 
knows that I don’t have anything” jo oye Qld abl OV OG ps 
becomes a Kafir since Allah 1s free ee 
Srom location. od} 


21 Fatawa Razawiyya, Markaz e Ahlesunnat Gujrat, Vol 29, p. 138 
22 Tbid. 
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The opinion of Ala Hazrat 


How is it to say “Allah is everywhere”? 


After providing verdicts of scholars he mentions some intellectual 


proofs to reject the claim of Allah *® having a location. Therefore he 


Says: 


“It 1s impossible for anything that 
occupies space to be in two 
different places at the same time. It 
is even worse to believe that the 
Arsh, Earth, and all locations 
whether higher or lower are filled 
with Him. For, this will firstly 
necessitate the belief of Him being 
able to split along with hundreds 
of other impossibilities. Secondly, it 
will cause the belief of Him being 
inferior and lower. Therefore, 
inevitably one has to belief that 
there 1s no location for Him, 
neither Arsh nor any land. He ts 
not in any place, not on the Arsh, 
nor on the lowest level of the land. 
However, his Divine Knowledge, 
Power, Hearing, Seeing, Kingdom 
are present everywhere.” 
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Furthermore, The Imam mentions: 


“It is obviously absurd to believe 
that Allah Almighty has filled all 
locations, whether higher or lower. 
Otherwise, the same impossibilities 
will result. For example, if you 


23 Tbid. p. 153-154 
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Chapter 5 


consider Him to be in an upper 
location, then that would mean that 
the other things are lower than 
Him. If you believe He is in a lower 
location then that would mean that 
things are above him. If you believe 
him to be in a middle location then 
that would mean that things are 
both higher and lower than Him. 


Although the Apostle ~&#2' of Allah 
a says that there 1s nothing above 
or below Him. Therefore it 1s 


imperative to believe that Lord 
Almighty 1s free from Location.” 


The opinion of Ala Hazrat 
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In any case, Ala Hazrat further denies the claim that Allah ® is present 


everywhere. He says: 


When the people of deviant sect 
Mujassama think that _ their 
imaginary God has filled in every 
location from Land to the Arsh then 
that will mean He 1s present in 
every restroom, shower place, inside 
the stomach of men, inside the womb 
of ladies. Also, it will mean that the 
people will step on Him while 
walking, and He will have shoes 
put on him. Along with this, 
following this argument, how do 
you know that the air 1s not God, 
since tt has filled in every spot? 


24 Tbid. p. 154 
26 Tbid. pg. 160-161 
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Chapter 5 The opinion of Ala Hazrat 


This is the best proof that resembles the opinion of Imam Al]-Raazi 
which we already discussed earlier. But one object Ala Hazrat 
presented here was that: since according to them, God is someone who 
is present everywhere, then how do they know that air is not God? Air 
does fulfill their requirement of Godhood, which is to be present 
everywhere. 


What’s the problem considering a location for him? 


Then he says: 


“If you consider Arsh or Land as 
his location, then the question ts 
raised whether 1) Allah was : 
occupying that space since pre- CAL & oe Oe Ulve. J i) by 
eternity or 2) He started occupying ~" ™ 


space now? According to the first e ‘2 

scenario, that location will be Chui td Ue 44 be jx Cal 

considered —_pre-eternal too. 

Believing any creation to be pre- lal t . = P 
; Leb bai F OF ry 

eternal is Kufr according to the U : vi v od a en 

consensus of Muslims. As for the 

second scenario (if you believe that ae ws L425 9) Pe re 

He started occupying space now, : 

and He was not before), it would te Text “os 

result in the concept of variation in Ue Oh zy wi UI fe Us Say 

Allah. That ts against the status of 

Godhood.” 
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Providing a very strong proof to reject the claims of deviants, he says: 
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“There are three possible scenarios for 
the one who sits on something: 


1- That sitting place 1s equal to Him 

2- That place 1s bigger than Him, 1.e. 
He ts sitting on it and there are 
still empty spots left. 

3- That place is smaller than Him, 
1.e. He did not fit totally in that 
place in such a way that some part 
of Him 1s outside the bounds of 
that place. 


All of these scenarios are impossible to 
belzeve for Allah. 


For, if He is equal to the Arsh, then 
however many divisions are 
hypothetically possible to do on the 
Arsh, those same ones would become 
possible for Him too. 


If He ts smaller than the Arsh, then in 
this situation, it will be preferred to 
consider Arsh as the God since it 1s 
bigger than God. 


If He ts bigger than the Arsh then this 
will actually cause divisions in his 
being, since one divisible part 1s 
attached to the Arsh, and the other 
part ts outside.” 


27 Tbid. p.156 


The opinion of Ala Hazrat 
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Chapter 5 


The opinion of Ala Hazrat 


This is proved to be such a great counter-argument by Ala Hazrat that 


breaks down all the claims of the deviants. 


Nevertheless, he further states: 


“The question comes up, can God 
create something bigger than the 
Arsh or not? 

Tf not, then it will mean he became 
unable to do something even though 
Allah 1s certainly All-Powerful 
over everything. In any case, even if 
God is not considered to be smaller 
than the Arsh, but equal to the Arsh, 
even then the argument comes up 
that if He can make something 
bigger than Arsh, then He can make 
something bigger than Himself: 
For, when both (Arsh and God) are 
equal, then whatever 1s bigger than 
the Arsh, will be bigger than God. 
Now if you say that God 1s bigger 
than Arsh, then He cannot be 
unlimitedly big since unlimited 
dimensions are considered baseless 
by definite proofs. Then definitely 
He will be bigger in a limited 
quantity. 

For example, consider something 
double the size of Arsh, now keep 
considering sizes 1.25 times, 1.5 
times, 1.75 times, 2 times, or 3 times 
of the Arsh. Then, ask yourself if 
God 1s capable to create these or not. 
Tf you say no, then you will consider 
God to be powerless. But, if you say 
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yes, then the same problem will 
occur, that God can create 
something bigger than himself.” 


oe Kiln aN I 


Comparing the size of Arsh 


Following the argument, Imam e Ahl e Sunnat mentions that if one 
considers God to be sitting on the Arsh then how will His size be 
compared to the Arsh. He states: 


“Necessarily, if God 1s considered to 
be sitting on the Arsh, then He has 


to be bigger than that. Otherwise, « a3 ie v Bia te 
God and His création would te Ur il ewe 2 IA US? 
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equal, or it will be bigger than Bibel Ae 
Him. If the one sitting is bigger Ae VI! hd U are bx sly, 
than the place, then necessarily He , : Z s 
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outside 1s the God, and the one 7 4 4 
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4) None of them are God, rather the 
combination of both 1s the God. 


For the first scenario, it will result 
in the concept of there being two 
Gods. For the second scenario, God 
and Arsh would prove to be equal 
since the one that’s attached to Arsh 
as the only God. For the third 
scenario, it will mean that God 1s 
not sitting on the Arsh since the one 
that was outside the proximity of 
Arsh was considered God. For the 
fourth scenario, Arsh would not 
prove to be His location, because if 
that 1s the location, it 1s only limited 
to being a location of the part that 
is attached to it, and that is not 
God.” 


The opinion of Ala Hazrat 
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He further mentions a simple proof which can be understood even by 


children. He says: 


"If you think the Lord Almighty has 
climbed or 1s sitting on the Arsh, 
then the question comes up: whether 
he can come down from it or not? If 
you say no then that will mean He 
is powerless and someone powerless 
cannot be God. If you say He can, 
then it will mean that it’s possible 
for him to be lower than something, 
and a lower entity cannot be God." 


29 Tbid. 
30 Tbid. pg. 158 
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Chapter 5 


Does Allah have a direction? 


The opinion of Ala Hazrat 


After explaining many objections that came up on the creed that Allah 


has a body and location, the Imam starts to talk about the objections 


that come up when the direction is proved for him, he says: 


"Being on top or being on bottom 
are two relative concepts. One 
cannot exist without the existence of 
the other. Even children know that 
nothing can be considered "being on 
top" unless there is something 
underneath tt, and it ts established 
that there was nothing in pre- 
eternity except Allah. It 1s 
mentioned in Saheeh Bukhari on 
the authority of Imran bin Husain 
(May Allah be pleased with him), 
that RasoolAllah € says: “Allah 
was there when nothing else was 
there.” 

This means it ts impossible that 
Allah was on top or on the bottom 
in pre-eternity. When this 1s 
impossible in the pre-eternity, it will 
always stay impossible. Otherwise, 
it will mean that Allah 1s 
established with creations, and that 
as impossible." 
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This means that once it is established that Allah ® was not above or 
below anything in pre-eternity, he will always stay like that. Variation 


81 Ibid. p.157 


——__{ #9 }——_____—_ 


Chapter 5 The opinion of Ala Hazrat 


and changes are not from the attributes of Godhood as we already 
discussed earlier. 


Why do you face the Qibla then? 


Finally, the Imam mentions a convincing intellectual objection that 
comes up on the belief of Allah being present in a specific direction. He 


Says: 


"The pure Sharia has ordered the 
people to face the Qubla during 
their Salah, this is the definite 
proof that Allah # is free from 
direction and location. For, if 
there was really a_ direction 
established for Allah, then a 
person should be facing the actual 
Lord, standing in His court, 
bowing down in front of Him, 
prostrating for Him, etc. It is 
merely pointless for the people to 
turn away from above-mentioned 
things and prostrate towards a 
certain location while their Lord 
ts in a place other than that. For 
example, think about a courtier 
who turns away from the king, 
and salutes him while facing a 
random wall in the royal yard. 
Furthermore, if he stands in front 
of the wall with his hands folded 
out of respect, then in all of these 
sttuations he will be called either 
an ill-mannered clown, — or 
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This is the question that comes up on their belief. If you all say that 
Allah is on the top, then why do you face the Kaaba while praying? 
Why not face towards the Sky and pray? The example was given by 
Ala Hazrat of the courtier facing away from the king. That courtier 
will definitely be considered insane. 


All of these objections that come up on their creed clearly prove that 
there is no location, direction, or body for Allah *. He is beyond these 
limitations and free from all defects. 


After providing all these evidences, finally we will move towards 
concluding our work. 
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Conclusion 


Chapter 5 Conclusion 


Tafweedh (4,8) and Taweel (50) 


As we already mentioned earlier that there are two groups of scholars, 
the traditional ones and the contemporary ones. The traditional 


scholars opted the way of Tafweedh (Q4258); they did not try to find 


the meaning of these Ayahs, nor did they interpret them. They just 
believed in the way it was revealed and left the meaning to Allah. The 
second group of scholars were those who cross checked the 


Mutashabih (4lexe) Ayahs, with the Muhkam (<x) ones and came up 
with a meaning that seems appropriate. In other words, they came up 


with an interpretation which is also known as Taweel (Jz5). 


Imam Abu Mansoor Al-Maturidi mentions some aspects which could 
be the reason for interpreting the Ayah. However, one has to be sure 
that these are not the ultimate meaning, but just meanings which seem 
appropriate. Some of the reasons are as followed: 


1) To correspond Mutashabih (4laxe) Ayahs with the Muhkam 
( Xow) ones. 


2) To keep people away from having the creed of »jwed (having an 


opinion that Allah ie has a body—ai) sla). 

3) To give substantiated replies to the ones who deny the attributes 
of Allah 23. 

4) To hunt down the false creeds of the people who have the creed of 


oewod With strong proofs. Etc.% 


58 Kanz ul Iman Ka Mutala, Prof Dilawar Khan, Pg. 1 


Chapter 5 Conclusion 


Then some of the rules of interpretation are as mentioned: 


1) The derived meanings are just probable and estimated. 
2) The derived meanings must be according to the divine status of 


Allah #88. 

3) Be sure to understand that the exact meaning is known by only 
Allah ee and his messenger iB. 

4) The derived meaning has to be proved by explicit narrations (from 
Quran or Hadith). 

5) First step is to do Tafweedh, then Taweel. 

6) There is no room for interpretation in explicit words of Ayahs. 

7) Such a derived meaning is not at all acceptable which is against the 


basic creeds of Islam, or explicit narrations. That is not considered 
interpretation, rather it is considered alteration.** 


The two extreme groups 


There were two groups which adapted the extreme creeds and got 
misguided, Jahmiya and Mushabbahah. The group of Jahmiya totally 
rejected the attributes of Allah and misinterpreted the Ayahs. On the 
other hand, the group of Mushabbahah considered the apparent 
meaning of these Ayahs and made it their creed. Both of these groups 
were misguided as you cannot totally reject the attributes of Allah Be, 
nor can you apply them on their apparent meaning and consider his 
attributes to be like the ones which resemble creation. In order to be 
away from this, we had to opt for the way of Taweel (dest). Therefore, 
Ala Hazrat mentions that when the people are told to be away from 


something, they do the opposite — i.e. go in more depth regarding that 
same thing. Therefore, it was best to do Taweel (kb) of these Ayahs 
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so that the people do not get caught up in the Fzina and they can be 
away from getting caught up in developing false creeds by taking the 
apparent meaning of these Ayahs.** 


Therefore, as we mentioned earlier, if you consider the phrase Istiwa 


upon the Arsh, you either have to hand over the meaning to Allah Pe, 


you do Taweel (desis) which is appropriate for His divine status, such 


as “possession of it”, or “being higher than the creations in terms of 
status”. You can neither deny the concept of Istiwa totally, nor can you 


apply it on the apparent meaning and consider Allah Pe to have a 


body or location ahi| Slee. 


Thus, following the path on which our guides, Imam Ahmad Raza 
Khan, the other Ulama, Awliya, and Sahaba traveled on, we will 
consider the Istiwa to be true, the state of it as unknown, and asking 
about it as a sinful innovation. May Allah guide those who struggle 
with their creed. May we get steadfastness on following the teachings 
of Ala Hazrat which are the teachings of the companions of the beloved 
Messenger & that guide us to the straight path. May Allah i& have 
mercy on Ala Hazrat and forgive us for his sake. Also, may he Be give 
us the ability to see truth as truth, and false as false without any bias 
or favoritism. 
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